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FOREWORD

Soedjatmoko of Indonesia, an active and valued Trustee of the Aspen Institute and sophisticated
friend of the United States, is one of his country's historic figures, a fact that his modesty cannot
dilute. Still young today, as a younger man he participated in the battle for his country's inde-
pendence, doing so in accordance with his father's stricture that he must fight without hate.

Subsequently, he played a significant role in paving the way for Indonesia's acceptance into the
United Nations, and his diplomacy on another front helped to restore cordial relations between
the newly independent nation and its former overlord, the Netherlands.

In the past decade, Soedjatmoko has served as Ambassador to the United States and in various
domestic posts of the Indonesian government. As a public servant and private citizen, he has

been both a shaper of institutions and a constructive critic of various aspects of industrialized
and developing societies, including his own, and has been especially interested in the relationship
of culture to development. As a diplomat, planning expert, writer, and philosopher, his over-arching
concern has been with the attainment of peace, security and human dignity, on both individual
and societal levels.

These also being among the preeminent concerns of the Aspen Institute, the Institute's president,

Joseph Slater, asked Soedjatmoko to sum up his present perspective of how such goals might
be actively addressed in Asia for Asians. This brief and cogent paper is the result, and we are pleased

to share it with the international network of family and friends of the Institute.

Stephen P. Strickland
Vice President
Aspen Institute for Humanistic Studies
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PEACE, SECURITY, AND HUMAN DIGNITY IN ASIA

The central place which problems of international peace and domestic security have assumed in
our awareness of the contemporary Asian situation and in our concern for the future is directly
related to their impact on the condition of human dignity. Extraordinarily complex changes have

taken place on the international scene over the past fifteen years. These international events have

now, in this increasingly interdependent world, meshed in a complex web with problems at the

national level. The difficult processes of development and self-renewal are now occupying the Asian

countries. Our concern with human dignity and the role religions in Asia could play in mobilizing
our spiritual resources to deal more effectively with these problems, forces us to take stock of
our situation periodically.

It is easy to rernember our hopes for the rapid crystallization of a new international balance of
forces, for a new structure of peace after the attainment of nuclear parity, and for the ending of
the cold war, with the dissolution of the rigid hierarchical structures of global alliances. How
quickly these hopes were shattered by the frightening international realities of power, and shortsighted
national egotisms. New perceptions underlying the post-cold war period rnade possible an end to
the Vietnam war, but could not resolve the problems of the divided nations of Korea and China.
The reduction of tensions between the Soviet Union and the United States, which has come to be

known as "detente," may prove to be limited mainly to Europe.

There are indications that the Third World, including Asia, will be an area of continued-albeit
different-major power rivalries, compounding the stresses and conflicts which are bound to
accompany the North-South problem. The Third World is now attempting to bring about a new

economic order, not based on the structural dualism which has kept Third World countries
dependent for centuries, but one which would open the way to a more democratic international
polity. At present we are witnessing the Third World's organizing for that struggle by means of
what has been termed "unionization." This may lead to a prolonged period of international strife,
and possibly breakdowns in the world order. It is not likely to end before a major redistribution of
power, more equitable to the Third World, has taken place across the globe.

Peace is also bound to be affected by the last stages of the long, painful process of decolonization
which has been going on since the end of the Second World War. Here too are the seeds of conflicts
that may grow into serious troubles. For instance, it is likely that a violent resolution of the decolo-

nization process in Southern Africa, with direct or indirect superpower involvement, will have

serious repercussions for the rest of the world. Below the level at which the superpowers are trying
to redefine their relationships within the lands and oceans of Asia, economic rivalries among major
industrial nations are also affecting the chances for peace. The unrestrained sale of arms to Third
World countries and the competition in the sales of nuclear power plants are creating new threats

to peace in Asia. It would be unrealistic to ignore the fact that this flow of resources to the Third
World has already rekindled old fears, old rivalries, and dreams of regional hegemony in parts of
our continent.

Ironically, both the process of decolonization and the dissolution of the cold war blocs made it
possible for these rivalries and disputes (which resulted from the arbitrariness of the old colonial
boundaries) to emerge. Domestic social tensions surfaced in various parts of Asia as problems of
communal or religious conflict, often with serious international repercussions, as a result of
decolonization.

The almost inevitable transational impact of national economic policies today, the ease with which
economic transactions and capital flows cross national borders, and modern electronic communica-
tions make it impossible for any intelligent nation to pursue singlemindedly its narrow national
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interest. People will have to learn to solve their domestic economic or environmental problems with
arealization of the wider implications of their sovereign decisions.

There is, of course, another dimension to the search for peace, security, and human dignity in
Asia which no balance of forces and no set of international arrangements can overlook. The
population of Asia will likely double within the next twenty years. The percentage of young people
will be larger than ever, in absolute numbers as well as in proportion to the overall population.
Especially in the more populous countries, efforts are already inadequate to prevent more absolute
poor people, illiterates, and those whose minds are permanently damaged because of infant
malnutrition.

The fundamental challenge posed by the concept of human dignity calls for a stronger capacity to
come to grips with these problems on the national as well as the international level. How can we
meet these challenges in an increasingly crowded and competitive world which is rapidly becoming
aware of the fragility of the globe's ecological balances, and the precariousness of food reserves
and energy supplies for the resource-poor countries of the Third World?

We must think about peace and international security in a new light. It is no longer sufficient to
define peace as the absence of violence among nations, or as the condition of military stalemate at
either the nuclear or conventional level. A peace that cannot overcome global structural dualism, which
hinders the Third World's successful development, would, at best, be temporary. Peace will be durable
only if the international order supporting it is capable of handling such internal structural changes.

The struggle for an improved international economic order is part of the effort to secure
minimum preconditions for maintaining peace, compatible with social justice and human dignity.
There is a closely related need for democratizing relationships as a means to keeping the asymmetry be-
tween large and small, strong and weak nations within acceptable and manageable limits. Also, in this world of
interdependence, nations can no longer define and safeguard security on their own terms. Even the most
powerful countries will have to learn to live with an unprecedented degree of vulnerability as a
permanent condition. This will require a much greater willingness to understand the legitimate
interests, aspirations, and fears of other countries.

Peace will also hinge on our capacity for international cooperation, on a hitherto unprecedented
scale. To this end, we will have to devise more effective instrumentalities for multiple coexistence.
It will be necessary to encompass in these efforts nations with widely differing social systems and
ideological orientations. Many functional international organizations will be needed to perform a variety of
specific tasks. Present regional organizations are the necessary building-blocks leading to the more
complex structures of the new international order. Such regional cooperation will eventually require
scrambling national interests in various areas for the purpose of mutual protection. Over and
beyond this, we will have to make alliances not just for war or defense, but in order to undertake
joint works of peace: regional river basin development; industrial projects; securing adequate food
production and supply; environmental management, protection, and improvement; controlling the
indiscriminate sale of arms affecting regional balances; and developing the poorest regions in
the world.

Many conflicts that have beset Asia during colonialism, World War II, and the cold war were
extensions of the rivalries and conflicts of major powers outside Asia. Some wars in Asia were even
fought by proxies. Changing opinions about China in the United States helped bring an end to the
Vietnam war. Peace in Asia will, from now on, largely depend on the ability of Asian nations to
develop ideas about the course of world history and Asia's common future. Perceptions of
problems must not be influenced by, nor serve the interests of, outside major powers. Forces are
already pushing in that direction. The growing conflicts between the North and the South will
require a high degree of Third World solidarity. On the economic level, collective self-reliance is

already accepted doctrine, even though it is not yet reality.
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In addition, there is an increasing awareness in Asia of the need for regional attempts to bridge
ideological divisions in the pursuit of common interests. Unless it can develop indigenous
systems to handle ideological and political differences, Asia will be doomed to remain the
cockpit of external power rivalries, with its own conflicts enmeshed in, distorted, and manipu-
lated by the play of external forces. The ASEAN concept of Southeast Asia as a zone of peace and
neutrality and the Indian Ocean as a nuclear-free zone are examples of efforts in a healthy direction.
The intersection of the East-West with the North-South conflict would signify Asia's failure to
escape its traditional bondage.

Fundamental attitudinal changes on the national level are required. First, a greater capacity for
empathy with other cultures, religions, and political ideologies, requiring deeper levels of inter-
cultural understanding, is needed. On the personal level, we must build institutions within each
society to help develop sensitivity to, and trust in, people different from us. In the past, religious
institutions often nurtured such sensitivity, albeit within the confines of their particular faith.

Secondly, learning to manage our fears more effectively and constructively is extremely important
to human dignity in Asia. Permanent vulnerability in an interdependent world will require greater
courage to take risks for peace, necessary social change, and political adjustment. Real uncertainties
must be accepted as part of modern international reality. Only faith and the clarity of a global moral
vision can provide courage. There undoubtedly are, and will continue to be, real threats to the
national security and tranquil life within our area. Fear of external menace and secession or frag-
mentation by external manipulation have been part of the struggle for independence, during colonial
rule and afterward. This has left deep scars in the national consciousness, and is partially responsible
for the preoccupation with national unity, natiori-building, and national discipline. Still, fear of
external subversion may lead countries to spend more on arms for self-protection than their
economies can bear, thereby significantly reducing the capacity to pursue economic development,
thus defeating their original purpose. Likewise, fear of external danger may lead to the suppression
of dissent, blind resistance to necessary and inevitable social change, restriction of political rights,
and eventually the violation of human rights. But, in the life of developing Asian nations, dissent is
the necessary vehicle for self-correction and self-renewal, intellectual freedom is vital, and social
and political change crucial to continued visibility. As the recent history of the Third World shows,
no country can, over an extended period, sacrifice for the sake of internal or external security
broader purposes of society without seriously impoverishing and ultimately destroying the richness
and strength of its political life.

The contradictions between the need for public order, stability, and security on the one hand, and
the need for dynamic social change, with its accompanying dislocations, uncertainties, and anxieties
on the other, are largely an extension of the contradictions within the development process itself.
Development is in part the managed transformation of a society, reorganizing and restructuring it
for the purpose of pursuing new goals and meeting new challenges. As such, we are dealing with
policies of change from above, mobilization, and national discipline. Development is also the
emancipation of people, liberating them from obsolete and oppressive traditional hierarchical social
structures and institutions. Here we are concerned with human growth, self-fulfillment, initiative,
voluntary participation, and the free assumption of new responsibilities. In this sense, development
expands individual and collective capacities to respond creatively to, and prepare themselves for,
new tasks and opportunities. It is the process of a society's self-renewal from below.

These two essential elements of the development process have often contradictory requirements
and dynamics. This is the source of much inner tension which, even under the best circumstances,
can be aggravated by the anxieties and frustrations of social change, by the difficulties experienced
in any structural adjustment or innovation, and by the inevitable slowness of the development
process itself, especially in relation to the heightened expectations of the young. In addition, the
transition from first priority to second in the development process (for instance, from growth to
social justice) after the first phase of growth is much more difficult than anticipated. Growth
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apparently creates its own system of power, and even reallocating of the fruits of growth for
income distribution and broadening the social base without redistributing and productive wealth,

are often seen as a threat by those who have benefited directly.

As a result, some developing nations which have failed to make this transition were incapable of
preventing total polarization and are experiencing escalating violence. The capacity of developing

nations to deal effectively with shifting priorities as they progress on their trajectory seems to hinge

on the maintenance of the precarious balance of the three points on a triangle: growth, stability and

security, and social justice. This balance seems to be an essential precondition for the observance of
human rights and for the flowering of individual freedom and human dignity. Only then are

national discipline, social solidarity, and voluntary self-restraint possible.

Asian religions can no longer avoid coming to grips with profound social and political changes

and their attendant problems. There is growing awareness that the immorality of poverty and

injustice is, to a large extent, the consequence of structural relationships. In the past religions
have paid exclusive attention to individuals' salvation. Now, religions must confront the problems

of power and the eternal battle between power and morality.

This creates a range of moral dilemmas, none of which lend themselves to clearcut solutions.
No social movement, social class or group, or nation, for that matter, can be considered the exclu-

sive or preferred vehicle for historical morality. All movements reflect man's inadequacy and

combination of good and evil, however noble and moral his professed motivations. The changes

that Asia is experiencing and will continue to experience in future decades are impelled by the

moral rejection of poverty and injustice, and are part of the process of social and cultural self-

renewal. No religion can stand aloof without losing credibility. At the same time, all such move-

ments are defined by the imprint of their leaders, and by their place in the history of their society,

with its own inner contradictions. The movements carry within themselves the seeds of their own
destruction. No religion can fully identify with any particular social movement for change, although
religions are urged to participate in morally desirable and justifiable change.

Religions will have to recognize and identify with the moral impulse behind the drive for develop-

ment. At the same time, they will have to realize that the headlong drive toward economic

development may become destructive of the very human dignity, freedom, and human rights
for which the effort was launched.

Neither can religions afford to be guided solely by their anger and righteous indignation at the

persistence of injustice and inequity and the inadequacy or slowness of the efforts to overcome

them. They become blind and insensitive to the considerations, dynamics, and especially the

limitations of power in managing the process of social transformation while maintaining national
harmony, the social fabric of solidarity, unity, and a minimum of stability and security. Religions
in Asia must learn to live with the conflicting demands of development as managed social transfor-
mation and as emancipation, human growth, and liberation.

They will have to assume part of the responsibility for increasing the nation's overall capacity
to manage the tensions inherent in the development process. It is, for most countries in Asia,

certainly not too late to prevent total polarization and self-destruction. This means that the

religions must assume a share in the responsibility for increasing the level of awareness and

understanding of, and sensitivity to, the complexity, dynamic interconnections, legitimacy, and

ultimate functionality of these tensions among technocrats and administrators-the managers of
the development effort-students, intellectuals, and peasant leaders, as well as among the custo-

dians of security, the armed forces. They will have to abandon much of their traditional role as

legitimizers of formal authority and power and become moral counselors helping to channel a

difficult process of social transformation and human growth. They will have to learn, while taking
the moral positions which they inevitably will have to take, to mediate the often-conflicting
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demands of public order and social change by relating them to a moral context which transcends
current political and ideological passions, by subordinating the state, its interests, and our subservi-
ence to it as well as the pursuit of justice and equity to a transcendental structure of meaning in
which the broader values and purposes of society and mankind are rooted.

The structural transformation of Asian societies will probably take place not in one stroke, but
rather through a series of changes, some smooth and gradual, others convulsive and violent. We
have already seen instances of both. Cataclysmic events in several Asian countries in past decades,
the intensity of the emotions of hope, hatred, anger, and fear, and the dcale of accompanying
violence are almost beyond rational comprehension. Social scientists, development planners, and
technocrats are humbled by their realization of their inadequacy to understand these developments.
Asians are subjected to historic forces as primordial as the processes below the crust of the earth
which are caused by the continuing shifts of tectonic plates.

Still, the comparison with the blindness of natural forces and the absolute randomness of their
impact on human life does not absolve human beings from responsibility, however limited our
powers. By searching for the meaning of history as it unfolds, and trying to place ourselves within
that context, we human beings define for ourselves the social responsibility from which we cannot
escape, for we are not only observers, but also participants.

Over and above any commitment to change, no religion can escape the responsibility of trying
to reduce the social and human cost of change, and trying to humanize the processes of change.
This means an insistence on due process, democratic procedures, and the rule of law and human
rights, wherever change occurs. In periods of convulsive change-and even when change is
non-violent-a major contribution religions could make might be simply caring about human
beings, concern about human cost, and civility.

Such a role will also require a greater capacity to articulate moral problems in ways relevant to the
policy options that are realistically available to both the government and the governed. No nation
can survive for long unless it is certain of the righteousness of its course and the morality of its
purposes. Especially in periods of transition, the need to keep in touch with the moral core of the
nation is exceedingly strong. There is also the yearning for certitude which only a clear religious-
moral framework can provide, even if the state has organized itself on a secular basis.

This is the constant challenge religion faces in periods of social transformation, passionate
absolutisms, and inclinations toward violent action: to provide a structure of meaning that reaches
beyond politics, to relate the course of human events and man's responsibility and action to moral
purposes, to remind man of his inherent inadequacy, and thus to teach him the humility of mind
that is so needed in dealing with history and its massive processes of change, as well as with the
constructs of personal thought.

Much will also depend on the willingness of the various Asian religions to refrain from directly
or indirectly trying to convert others to their beliefs and to subordinate proselytizing to greater
solidarity in efforts to secure the minimum needs for the maintenance of civility and human dignity
under increasingly greater pressure, the limitation of conflict, the reduction of violence, and the
humanization of social change. The religions in Asia will also have to work towards the mutual
acceptance of, and trust in, a sense of basic humanity, even with people who have fundamentally
different ideological orientations, or people whom we fear or despise. The necessity of sharing this
small globe, and a common future, with four billion others, and eight billion during the next
generation and at some point in the future with fifteen billion, forces us to rethink our cultural and
social arrangements to enable us to survive with peace, freedom, and human dignity. Many in Asia
will look to their religions for answers.

Peace, security, and human dignity in Asia will require not only adjustments at the international,
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regional, and national levels, but also attitudinal changes on the individual level. Basic shifts in
value orientation are necessitated by the greater need for cooperation, from villages to the national
and the international levels; the need for wide empathy; the search for new balances between
individual rights and collective obligations, in societies which do not see the degree of individualiza-
tion achieved in the West either desirable or possible (although release from the confinement and
oppressiveness of traditional hierarchical society is certainly a goal); greater voluntary self-restraint
necessary to secure human dignity and freedom in decades to come. The courage to live with
uncertainty and vulnerability without being constantly dominated by fear is related to the sense of
inner security and human fulfillment that strong faith provides. The sense of shared humanity will
be crucial in a crowded, competitive world of relative scarcity. As Barbara Ward said, "We will

, have to learn to love each other, or we will all perish. "

We may very well need the articulation of a new inner vision of man, formerly provided by the
great religions. Now it has become essential that all religions learn to share such inner visions, even

with those who profess no religion. It is important for the religions in Asia to search their rich
individual and collective heritage. As man redefines his relationship to his natural and social
environment and tries to overcome the inner fragmentation fostered by modernization, he may
rediscover old notions of harmony, balance, and proportion in man's relationships to nature, to his

fellow man, and to the Divine. The consideration of poverty and injustice in such a context may well
lead to new concepts of development. It may also lead to the rediscovery and revitalization of our
awareness of the transcendental dimension of human life and destiny, society, and the unfolding
of human events that we call history. For it is only in God that man becomes himself.

Islam enjoins its believers to continue to strive for the creation and maintenance of a just and
moral society. The followers of other religions will undoubtedly find themselves on the same
journey. The question before all of us is whether the adherents of the religions in Asia can find
within themselves the strength, the moral vision, and the secular wisdom to help secure peace with
human dignity in the decades to come. Each nation must nurture the courage and the political
will to develop its society into a more humane one, despite the greater risks. We can only hope and
pray that we may not be found wanting.
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